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1 “Theworld”

In the Rohitassa Qutta, the word “ world” (loka) isused in two smses:! in the sense of the physical
world and the world of formations. Rohitassa asksthe Buddha a question on the physical world (cakka-
vala loka, “ universe world”), but the Buddha answers him referringtotheworld of formations. Through-
out the Buddhist texts, the word*“ world” hasthree ssnses:

(1) Savikhara loka the world of formaions,
(2) Sattaloka the world of beings,
(3) Okasa oka the world of gace (iethe spacetimereality).

(Vism 7.37/204 f; DA 1:173; MA 1:397, 2:200)

The world of formaionsisdefined in the Patisambhida,magga thus “ Oneworld: all beings are
sustained by food.” (Pm 1:122).T he world of beingsisreferred to whenit issaid, “Theworld is eternal”
or “Theworld isnot eernal” (M 1:426). The world of spaceisreferredto in such passages as.

Asfar asthe moon and the sun

Shine and light up thequarte's

Over athousand times as many worlds

Does your power hold sway. (M 49.9/1:328)

However, inthestanzatha follows this one, the world of beingsis referredto:

And thereyou know the high andthe low,

And those with lust andthose free from lust,

Exigtence isone form or ancther,

The coming and going of beings. (M 49.9/1:328).

The (Samuday’ atthangama) Lok aSutta (S12.44) explains how the world (formaiong arises
through the dependent arisingof sense-experiences?

2 The naoble truths
The suttacloseswiththekey daement made by the Buddha:

However, avuso, without having reachedthe end of the world, there isno making an endto
suffering, | say. Avuso, inthisvery fahom-long body endowed with perception end with mind
that 1 make known the world, thearising of theworld, theend of theworld, andtheway leading
totheend of the world. [89]

The Sarhyuta Commentary glossesthese 4 gaementsinthe lad sentence asthose of the4 nobletruhs,
that is, “the world” (loka) = “thenobletruh of suffering” (dukkha,sacca) and so on. Thus the Buddha
says. “| do nat, avuso, make known these four triths in external things like grass and wood, but right here
inthis body composed of the four grea elements.” (SA 1:117f). “Thispithy utterance of the Buddha,”

! For adiscussion on the meani ng of loka, see S:B 393 n182; dso Harvey 1995:78 ff (ch 5).
2 SD 1244/2:71-73=SD 7.5,
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remarks Bodhi, “ which may well be themog profound propostion in thehhigory of humanthought,” is
clarified in the Lok ’anta GamanaSutta’ which should be read as a commentary on the Rohitassa Sitta.

Inthe Lok’ anta Gamana Sutta, Ananda explainsthat in the noble discipline, “the world” refersto
“That in theworld by which one isa perceiver of the world, a conceiver of the world,” that is, thesix
sense-bases. Bhikkhu Bodhi remarks on thisimportant saement:

From Ananda’ s explanation, we can draw out thefollowing implicaions. The word with
which the Buddha steachingis principally concemed is“theworld of experience,” and even the
object world isof intereg only to the extent tha it serves asthe necessary external conditions
for experience. The world isidentified withthesix sense bases because the later arethe neces
sary internal condition for experience andthus for the presence of aworld. Aslong asthe six
sense bases pers s, aworld will always be soread out before us asthe objedtiverange of peroep-
tion and cognition. Thus one cannot reach the end of theworld by travelling [gamanena, “ go-
ing’], for wherever one goesone inevitably brings along the six sense bases, which necessarily
disclose aworld extended on all Sdes. Nevertheless, by reversingthe dirediion of the search it is
possble to reach the end of the world. For if theworld ultimaely ssems from thesix sense
bases, then by bringing an end to the sense bases it is possble to arrive & theend of theworld.

Now thesix sensebases arethemselves conditioned, having arisen from a chain of condi-
tions rooted in one’ sown ignorance and craving> Thus by removing ignorance and craving the
re-arisingof the six smse bases can be prevented, andtherewith the manifestaion of the world
isterminaed. This end of the world cannat reached by travelling [or going], but it can be arrived
at by cultivatingthe Noble Eightfold Path. Perfect development of the path brings about the
eradication of ignorance and craving, and with their removal emergence of the six senses, and
therewiththereappearance of aworld. (Bodhi, SB 393 n182)

For alengthy philosophical commentary on this sutta, see Nanananda 1972, 2:70-85.

The Discourse to Rohitassa
S2.26/161f = A 445/2:47-49

1 At Savatthi.

Rohitassa meets the Buddha

2 Sandingat one Sde, the devaputra Rohitasse® said thisto the Blessed One:

“Isit possble, bhante, by going, to know or to seeor to reachtheend of theworld, where one isnot
born, doesnot age, does not die, doesnot pass away, doesnot aise?’

3 “Astotha end of the world, avuso, where one isnot born, does not age, doesnot die, does not
pass away, does not arise—it cannot be known, seen or reached by going, | say.”

j S:B 393 n182
S 35.116/4:93-97.
> See (Samuday’ atthangama) L oka S (S 12.44/273 f = 35107/4:87)= SD 7.5
® For an interesting possible identification of Rohitassa, see Kevaddha S (D 11), where the Buddhatdls thestory
of a“ certain monk,” with the psychic power of astrd trave, and wishing to discover if the end of the physicad
universe could be reached, astraly speeds through it. (D 11.67-85) =SD 17.
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4 “ltiswonderful, bhante! It isamazing, bhante How well thisis stated by the Blessed One: ‘ Asto
that endof the world, avuso, whereone isnot born, does not age, does not die, does nat pass away, does
not arise—it cannot beknown, seen or reached by going, | say.’

Rohitassa s astral journey

5 Onceinthepad, bhate, | was a seer named Rohitassa Bhoja putta [son of Bhoja], possessed of
spiritual power, ableto travel through the sky [space]. [62]

Just asfast as an archer with a grong bow,” trained, skillful, well-practised, experienced,® could easily
shoot pad the shadow of a palmyratreg’ with alight arow, endowed were they with such eed,

6 My dgride was such, bhante tha it spannedthe eagermn ocean andthewestern ocean.

Then, bhante, the wish arose inme, ‘I will reachtheend of theworld by going.’

7 Although possessing such speed and such a dride, and having a lifegpan of a hundredyears,
living for ahundred years, travelling for a hundred years, pausing only to ea, drink,to takemealsand
snacks, to void and pee, to deep and dispel tiredness— | would die along the way without reachingthe

world send.

8 Itiswonderful, bhante It isamazing, bhante How well thiswas stated by the Blessed One: * As
totha end of theworld, avuso, where one isnot born, does not age, doesnot die, does not pass away,
does not aise—it cannot be known, seen or reached by going, | say.’”

Reaching the world' s end
9 “However, avuso, without having reached the end of the world,** there is no making an end o
suffering, | say.
D, avuso, in this vey fahom-long body *? endowed with perception and mind, | declare
the world,
the arisng of the world,
the ending of the world, and

TeWith astrong bow,” dalha,dhammo. Comy glosses dalha,dhammo (lit “ of a strong nature’) as da/ha,dhanu
(“ with astrong bow™); possessed of a bow of the greatest size (uttama-p, pamanena dhanuna samannagato) (SA
1:115). The plurd da/ha,dhammino occurs a S 708b/1:185. KR Norman, inhistr (ThaN) of Tha 1210 proposes
that thisform must have been borrowed from a didect where —nv- > -mm- instead of —nn-. SED lists two Skt words
meaning “ having a strong bow,” drdhadhanvan and drdhadhanvin. See Tha N 289 n1210. Bodhi proposes tha we
could assumeit is the former that appears in Pdi as da/lha dhamma, thelater as da/ha,dhammin See S:B 393 n181
& 411 n264.

8« Traned.. .experienced,” sikkhito kata, hattho kata,yoggo™* kat 'upasano. Katahattholit* donewith thehand,”
handy. [** wel-practised,” only here] Thisstock phrase describing an adept archer dso occurs in Dhanuggaha S (S
20.6/2:266); (Lok’ayatika) Brahmana S (A 9.384a/4:428) = SD 35.2

Ou Pamyratreg” tala, thefan padm, Borassus flabd li formis.

9 THs is daborated as apaablein (Lok’ayatika) Brahmana S (A 9.38.4/4:428) = SD 35.2

1 By “world” (loka) here the Buddha means the* world of formations” (sarikhara,loka), spesking on the leve of
“ultimatetruth” (paran attha,sacca) in response to Rohitassd s question based in reference to the” phydcd world”
(okasa,loka), ie, onthelevd of“ conventiond truth” (sammuti,sacca). On the 2 levds of language, see Potthapada
S gD 9/1:178-203) in SD 7.14 Intro (4).

24 Inths very fathom-long body,” imasmisi-ii-eva vyama, matte kalevare. The word kalevara is probably cogrete
with the English* cadaver.” T he expression vyama, matta has a Skt cognae, vyama, matra, which, according to Sata,-
patha Brahmana 1.2.5.14 is the measure ofthe Vedic altar, with a man’s shape. It is not only the counterpart of sacri-
fice, but also the manifested counterpart of the Creator, Praja,pati, “and his body is understood as being identical with
the cosmos withinwhich dl changes take place. If we deny the existence of the Cregtor, these changes can occur only
in ahuman being.” (Jurewicz 2000:79). Comy dosses these 4 statements as those of the 4 noble truths. Thusthe
Buddha shows: “ | do nat, avuso, make known these four truths in externd things like grass and wood, but right here
in thisbody composed of the four great dements.” (SA 1:117 f)
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the way leadingto the ending of the world.

10a  Theworld send can neve be reached
By way of going [through the world],
Andye withou reachingthe world send
Thereisno releasefrom suffering. 356

10b  Theréfore, truly, theworld-knower, thewise one,
Gone to the world s end, the holy lifefulfilled,
Having known the world send, he is & peace:
He longs not for thisworld or the next. 357

— evamh —
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13 Api khvaharm awuso imasmifi,fieva wama, matte ka/evar e safifiimhi samanake |okar: ca paiiiapemi |oka, samu-
dayawi ca loka,nirodham ca loka, nirodha gaminim ca patipadan ti.
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